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Chapter 2 

Biographical Data of Abd as-Samad 
al-Falimbanl 


Introduction 

Al-FalimbanT is better known to students of Southeast Asian history as 
Shaykh Abd as-Samad al-Jawi al-Falimbani. As his nisbah (ascription) 
indicates, he hailed from the Palcmbang region in South Sumatra, the 
second largest island of the modem Republic of Indonesia ' Whereas 
al-Jawi attached to his name indicates that he came Irom the Malay 
Archipelago , 1 


i by their nhbab fonnation, 
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to light. As we know that al-Falimbanl originated from Palcmbang, it is 
appropriate to assume that he must have obtained this nisbali probably 
due to his stay in Aceh; perhaps when he studied there before going to 
Arabia. It is customary tor traditional Islamic scholars to adopt a nisbali 
of a particular place due to their stay in that place; lor instance, the 
famous eighteenth century lexicographer Muhammad Murlada az-ZaWdl 

acquired this nisbali for his prolonged stay during his studies in /abid 

his early childhood before embarking to the Arab world. This is very 
plausible if we take into account that before the rise of Palcmbang in 
the eighteenth century as a centre for Islamic learning, leading scholars 
such as Hamath al-Fansuri (d. ca. 101 61 1607), Shams ad-DIn as-Sumatri 
or as-Suinatrani (d. 1040/1630) from Pasai in Sumatra, Niir ad-DIn ar- 
RanJri (d I068/I65S). Abd ar-Ra'uf as-Sinklli (1024-1105/1615-93), 
and Yusuf al-Maqassari (1037-1111/1627-99), all flourished and became 

was later inherited by an intermediate generation of Aceh scholars in 
the early eighteenth century such as Faqih Jalal ad-Din al-Ashi, his son 
Muhammad Zayn b. Faqih Jalal ad-Din al-Ashi and others, before the 
rise of Palcmbang as the new centre for Islamic learning in the eighteenUi 
century. 

who was born in Palembang must have travelled to and studied in Aceh 
before pursuing his advanced studies in the centres oflslamic learning 


Obscurity of al-Falimbanfs Pedigree 
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b. ‘ Abd Allah b. Abdar-Rahmanal-Banjari(1122-1227/1710-1812)the 
renowned author of Sabi! al-Muhladm ( I he Path of the Guided); and 
perhaps the most prolific Jdwi author, Dawiid b,' Abd Allah b. Idris al- 
Fatani (1176-1263/1763-1846), both carried the same father's name. This 
probably has somehow contributed to the confusion of al-Falimbani's 
pedigree when copyists of his work unintentionally supplemented the 
name Abd Allah as his father. This is highly plausible if we take into 
account that most of al-Falimbani’s own works do not provide us with 

Another name that has been associated with al-Falimbani's lather 
and probably the least common among all as it can only be found in Malay 
works, is Faqih l.lusayn " Without doubt this vagueness is a consequence 
of a treatise held by the Malay collections titled Aim al-Mullaqin (Delight 
for the Pious) which bears the name Abd as-Samad b. Faqih Husayn b 
Faqih Muhammad as the author. 1 ' As the author's name of this treatise 
resembles that of al-Falimbani himself, our contemporary Malaysian 






al-Falimbani in this source are not to be ignored, however it should be 
treated cautiously because some of its contents contradict findings from 
other sources. The compiler, Muhammad Hasan describes himself as 
the great great-grandson ofAbd al-Jalll thus having a strong link with 
him. He tells us that: 


"in accordance with the royal decree, the Tawarikh Silsilah was 
compiled by Muhammad llassan b. Dato’ Kerani Muhammad - 
‘irshad Rahsia (confidant of) al-Marhum Sultan Ahmad Tajuddin 
Mukarram Shah Yang Maha Mulia - b. Tuan Shaykh Abu Bakr 
Qddi (judge) b. Tuan Shaykh Abd al-Qadir Mufti |of Kedah | b. 
Tuan Shaykh Abd al-Jalil Mufti [of Kedah | b. Tuan Shaykh Abd 
al-Wahhah b. Tuan Shaykh Ahmad al-Mahdanl < perhaps a distortion 
of the Arabic family name akMahdali or al-Hamdanl) [Irom] Yemen. 
Bandar (city ofi §an'a\"' 7 


According to Muhammad Hassan, his great grandfather, Abd al- 
Qadir who was the son of the wandering Yemeni scholar Abd al-Jalil, is 
alleged to have been a half brother of our Abd as-Samad al-Falimbanl as 
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lineage as “Shaykh Abd as-Samad b. Abd ar-Rahman b. Abd al-Jaltl 
al-I-alimbani." Therefore, if we accept this piece of evidence, it is obvious 
that 'Abd al-Jalit, the supposed father of al-Falimbani was actually his 
grandfather and not his father. 

fhe last of these names to be associated with al-Falimbani's lather is 
‘Abd ar-Rahman ' After a comprehensive investigation, I am convinced 

and gives his lull name as Abd as-Samad b Abd ar-Rahman al-Jawi 

mentioned Zakrat at-MuridJi Bayou Kalimal at-Tawhid. It is believed 
that this is the first work that al-Falimhani wrote and it was completed 
in Mecca on 23 Dhu al-IJiijah 1178/12 June 1765. According to its 
author, this work was written to fulfil the request of some of his friends 
to translate into Malay Jdwi the lecture in Arabic given by his teacher 
Shaykh Ahmad b. Abd al-Mun'im ad-Damanhuri (1101-92/1690- 
1778) in Mecca during the llajj in that year. 11 The second place where 

copy ofat-'Urwat aUWuthqa wa-Sihilat al-Wati ai-Atqd (The firm bond 
and the genealogy of the most God-fearing saint) by whom he meant 
his renowned Sufi master in Medina, Muhammad h Abd al-Karim as- 
Samman. According to the silsilah recorded in this manuscript, this copy 
was received by Sulayman of Lambirah, Aceh, Irom Mahmud [b, Kinan 
al-FalimbanI| who in turn received it from Abd as-Samad al-Falimbani 
himself - Obviously this copy was written by a student of one of al- 
Falimbani’s disciple. 

The third place where his father's name, 'Abd ar-Rahman can be 
sighted is in a manuscript copy of al-Falimbani's Aid al-Miiltat/in Ji 
Tauhid Rahh al- .ilamin (Sustenance for the Pious on the oneness of the 
Lord of the Universe), a treatise written to clarify the .Sii/f doctrine of 
walidal al-uvjud, n This copy clearly (which I have edited and translated), 
indicates that it was written and copied in Mecca from the original writing 
ofal-Falimbanl himself, most probably by one ofhis disciples there. As 
al-Falimbani himself provides his father's name as Abd ar-Rahman in 
these three works, there is no reason to doubt this ascription. 

In addition, there is strong supporting external evidence that 
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mentioned by one of his close disciples, Wajlh ad-Din Abd ar-Rahman 
b. Sulayman b. Yahya b. Umar al-Ahdal (1179-1250/1766-1835), Ihc 
mufli of Zabid, Yemen," In fact' Ahd ar-Rahman al-Ahdal was among al- 
Falimbani's last smdents in Zabid where he taught in the year 1206/1791. 
Abd ar-Rahman al-Ahdal obviously considered al-Falimbani as one of 
his most important teachers since he included his biographical account 

some of their biographical accounts. As mentioned earlier, among his 

who were visiting scholars in Zabid), al-Ahdal includes "our Shaykh 
al-'allamah (the great scholar), al-niili (the saint), al-fahhamah (the 
astute), at-tuqi (the pious), wajih al-Islam (notable of Islam), Abd as- 
Samad b. Abd ar-Rahman al-Jawi who arrived at the city of Zabid in 
the year 1206/1791.”” 

This is indeed very concrete evidence since Abd ar-Rahman al- 
Ahdal himself met and studied with al-Falimbani and later recorded his 
biography in his book. As mentioned in the previous chapter, al-Falimbani 
was among the first known Jawi scholar to have a biographical notice 




Azyumardi A/ra asserts lhal al-Falimbanl was bora to a Sayyid falher 
who according to him accords with both the Malay and Arabic sources 
that mentioned him as a Sayyid.' 1 However, according to my findings it 
is evident that al-FalimbanT was not a Sayyid and this can be supported 
by several pieces of evidence. 

The first piece of evidence is that with the exception of 'Abd ar- 
Razzaq al-Baytar, all his biographers such as 'Abd ar-Rahman al-Ahdal, 
SiddTq al-QannujT, 'Aydarus al-HabshT, 'Abd al-Hayy al-KattanT, and 
Kahhalah never mentioned that al-Falimbanl was a Sayyid. It is important 
to note that al-Baytar (1253-1335/1837-1916) lived decades after al- 
Falimbanf s period, while the other biographers lived earlier and some 
even met al-Falimbani himself. The second evidence, contradictory to 
al-Baytar is Abd ar-Rahman al-Ahdal who himself was a Sayyid and 

between his Sayyid and non-Sayyid teachers in his an-NaJas ill- Yamhii 
by using'Sayyid' for the first and'Shaykh' for the second, respectively. 
He certainly did not describe al-FalimbanT as 'as-Sayyid' and only 


refers him as 'ash-Shaykh al-' Allamah etc ' In addition, the earlier 






mentioned traditional account in Tawarikh Silxilah does not support al- 
Baytar as it too does not indicate that any ot' al-l'alimban!'s ancestors 
was a Sayyid, though stating that they originated from San'a', Yemen. 
And finally, al-Ialimbani never ascribed the title Sayyid to himself in 
any of his writings, only describing his work as authored by *ash-Shaykh 
'Abd as-Samad al-JawT al-I alimbanT‘ 


Significance of al-FalimbamPs Birth 

Though it is clear that al-Falimbani originated from Palcmhang as 
discussed above, there have never been any clear sources that indicate his 

from Tawarikh Silxilah Negeri Kedah, Azyumardi Azra assumes that al- 
Falimbam was bora about 1116/1704. Tour years after the arrival ofhis 
supposed lather “Abd al-Jalil' in Kedah in 1112/1700 “ In fact Chalib 
Quzwain. writing in 19X6 had already suggested that al-Falimbam must 
have been bom three or four years after the appoimment of' Abd al-Jalil 
as the new mufti of Kedah in 1112/1700." 

However, this contradicts Tawdrikli Silxilah itself as both Azra 
and Quzwain fail to observe the date of arrival of 'Abd al-Jalil together 
with Sultan Muhammad Jiwii Zayn al-' Abidin Mu'azzam Shah (r 1710- 
1778) in Kedah, which was on the 20 Sha'ban 1122/14 October 1710, 
a decade later.'- 1 The Sultan was a student of 'Abd al-Jalil himself and 
after his coronation appointed his teacher the new mufti of Kedah,” This 
suggests that it is impossible that al-Falimbani was bom in 1116/1704 
as his supposed father Abd al-Jalil had not yet arrived in Kedah by that 
time. Besides this, I have demonstrated above that Abd al-Jalil was in 
fact his grandfather. 

Furthermore, after a comprehensive search I was able to trace one of 
al-Falimbani'scarlieslteachcrsinArabia, 'Imadad-DInYahyab, Umar 
Maqbul al-Ahdal (1073-1147/1662-1734). He was the am/i/of/abid and 
the grandfather of al-Falimbani's student mentioned earlier, ‘Abd ar- 
Rahman b. Sulayman b. Yahya b. Umar al-Ahdal, the author of an-Nafax 
al-Yamdni. In tact, the al-Ahdal family occupied a distinguished position 
in /abui as trora this family the mufti had been appointed for generations, 
at least four generations successively. “ As stated by al-Fadani in his ixnml, 
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al-Faliinbani studied al-I Tali? Ibn I. Iajar al-' AsqalanT s Bulugli al-Mamm 
and all of his other works directly with Yahya al-Ahdal and attended his 
teaching sessions.” Since we know that Yahya al-Ahdal passed away in 
1147/1734, al-Falimbani must have met him at the latest by that. From 
examining all available biographical notices of Yahya al-Ahdal, it is clear 
that he never travelled to the Malay Archipelago as did other wandering 
scholars irom Yemen. His biographers point out that he travelled to Mecca 
only once to perform the Uajj in the year 1106/1694 when he met Ahmad 
an-Nakhli (d. 1130/1717), one of the renowned muhaildilhx of Mecca 
at that time. ' 6 'Ibus, it is impossible for al-Falimbani to have met Yahya 
al-Ahdal either in the Archipelago as the latter had never travelled there, 
or in Mecca in 1106/1694 as he was not bom yet at that time. 

As we already know lrom the works of al-Fadani, al-Falimbani 
only had the opportunity to study the works oflbn Hajar. especially his 
Bulugl, al-Mardm , with Yahya al-Ahdal, which very likely indicates that 
he only met him in the last period of his life or just before his death We 
must assume that al-Falimbani met and studied with him before the year 
1147/1734 in Zabid, as we can calculate backwards from this date and 
roughly estimate his year of birth. Also, if we take into account Snouck 
Hurgronje’s observation ofihe./ma community in Mecca, it was normal 
practice among the more religious Jdwi parents who could afford it to send 
their sons al a young age to the Arabic Islamic learning centres, especially 
Mecca, to study Islamic religious sciences and to perform the hojj. r 
Though he did not tell us exactly the age of such students, we can observe 
from biographical notices on Jdwi students, especially of the thirteenth 
and fourteenth centuries A H. (nineteenth and twentieth centuries A.D.), 
that several of them were sent to Mecca at six and eight years of age, and 

Assuming that al-Falimbani was fifteen when he first reached the 
Arabian Peninsula, therefore his birth should have been approximately 
around the year 1132/1719 * This date can be accepted as probable as 

whom al-Falimbani came in contact and studied with, and lrom the 
dates of his works, which will be discussed and elaborated further in 
subsequent chapters." We have already seen that his genealogy traced 
hack to an Arab family from San'a’, Yemen Thus it is highly plausible 



ar-Ra'uf as-Sinkill studied in three cities in Yemen; al-Mokha (Mocha), 
Zabid, and Bayt al-l ; aqih, before continuing his studies further in Mecca 
and Medina From the list ofal-Falimbani’s teachers, it is evident that he 
also studied in Yemen, particularly in Zabid before pursuing his studies 

Furthermore, the date 1116/1704 which has been suggested as his 
year of birth by Quzwain and Azra, apart from contradicting Tawurikh 
Sihilah itself, is also very doubtful as he would have been about sixty-two 
years old when he wrote and completed his first work, Zaliral al-Murid 
in Mecca in 1178/1765. In the context of his lime, it seems a highly 
unrealistic to start a writing career at such an old age On the contrary, if 
we accept the suggestion that he was bom around 1132/1719, he would 
have been around forty-six years when he first started his authorship; 
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Conflicting Reports on al-Falimbanl’s Death 

There have always been conflicting dates surrounding al-Falimbani's life 
as we can see from the previous discussion His death is no exception. 

According to A/ra, a I-Hay tar recorded that al-Falimbani died afler 
1200/1785. Thus, he himself suggests that most probably al-Falimbani 
died in 1203/1789. the date of completion of his final and most acclaimed 
work. Sayr al-Sdlikht. He also states that although al-Baytar does not 
mention the place where al-Falimbani died, there is a strong suggestion, 
according to him, that he died in Arabia /' 1 

However, this claim is purely based on an assumption that al- 
Falimbani died upon the completion of his final work, Sayr as-Salikin 
and not on actual facts from any sources indicating the time and place of 
his death. His assumption strongly contradicts the fact that al-Falimbant 
was still alive for some time after the completion of his Sayr as-SiiUkin 
This is verified by his earlier mentioned student, Abd ar-Rahman al- 
Ahdal who confirmed that he arrived as an established scholar at Zabid 
in the year 1206/1791, three years after completing his Sayr as-Salikin ." 
Moreover, Azra himself does not seem to realise that al-Baylar, despite 
mention ing that al-Falimbani died after 1200/1785, also quoted from an- 
Nafas at- Yamani that al-Falimbani was reported to have arrived in Zabid 
in tbc year 1206/1791, indicating that he was still alive at least up to that 
year." Probably because al-Falimbani's year of death was unknown to 
a I -Bay tar that he only points out that he died after 1200/1785 and because 
he reported that al-Falimbani was alive in 1206/1791 that he included 
him in his biographical dictionary on scholars from the thirteenth century 

not die in 1203/1789 as concluded by Azra. 

Another source I found to provide information on al-Falimbani's 
year of death is the work of al-Fadani in annotating the lliahal of al- 
MuliaMilli al-Musnld Muhammad Mahluz b. Abd Allah al-Jawi at- 
larmasi (d. 1338/1920). In this lliahal entitled Kijayal al-MustaJid, he 
states that the year of death of al-Falimbani was 1211/1796. However, 
he does not indicate his source for this." Despite his esteemed position 

and that he was reported to have written biographical dictionaries on 







treated cautiously. This is due to strong evidence that indicate that al- 
Falimbani was still alive after 1211/1796. For one of his Jam students 
who studied under him in Mecca, Muhammad Nawawi b. Umar b 
' Arabi al-Jawi al-Bantani al-Makki (d. 1314/1896), was not yet born by 
that year. Ibis can he confirmed from al-Fadani's ixnads as he frequently 
recorded in several of his works that he himself received his teachings 
from his teachers who were students of Nawawi al-Bantani, who in turn 

biographical accounts, Nawawi al-Bantani was bom in Banten, West 
Java in 1230/1814 and was said to have left the archipelago lor Mecca 
at the age of fifteen. 46 Therefore, for Nawawi al-Bantan! to have studied 
directly under al-Falimbani, he must have met him in Mecca at the earliest 
by the year 1245/1829, which indicates that al-Falimbani must have still 

Furthermore, 1 have also found another student of al-Falimbani 

that we can trace the Egyptian scholar, ‘Uthman b. Hasan ad-Dimyatl 
al-Misri (1197-1265/1782-1848) as one of al-FalimbanTs students in 
Mecca 4 ‘ 'Uthman ad-Dimyaji was bom in Dimyat, Egypt and stayed 
and taught at the Egyptian prestigious Islamic educational institution, 
al-Azhar Eventually he migrated to Mecca in the year 1243/1827 when 
he must have met with al-Falimbani. 4 * This also proves that al-Falimbani 
was still alive and teaching in Mecca during that time. Thus, the year 
1211/1796 given by al-Fadani to be the year of al-Falimbani's death 
cannot be accepted as the above evidence invalidate it. 

So far, the only known traditional account to supply the date of 

Silsilah Negeri Kedah. It is reported that al-Falimhani was killed in a jihad 
against the Siamese (Thais) in 1244/1828. According to Muhammad, 
after the Siamese invasion of Kedah (in February 1822), there were 
several rebellions against the Siamese occupation Of these, there were 
two major important uprisings which receive particular attention in 
historical records. The first was led by Sayyid Zayn al- Abidin, belter 
known as Tunku Kudin (nephew of the Sultan of Kedah); and the second 








that point out that war did not happen until 1253/1838. Furthermore, 
the war in 1244/1828, according to historical records, was actually the 
first uprising led by Tunku Kudin, for which Muhammad did not supply 

Shamsudtn Yusofhas shown that the war between Kedah and Siam from 


correspondence between Kclantan and 1’attani dated 13 Sha'ban 1254/1 
November 1838, when the Sultan of Kelanlan initially wanted to send 
three thousand men to help the neighbouring Kedah but had to change 
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students as he was rclcrret] as 'shuykhuna (our shaykhi '" Though the 
1266/S June 1850." ^ 


By analysing all the above evidence, we can now conclude that al- 
Kalimbani died on 17Dhual-Qa‘dah 1254 A.H., the year of the Siamese 
concerted attack on Kedah. Converting this dale to A.D., it agrees with 
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a prominent Sufi master, for the Kedah Malays his presence was solely 
Tor the sake ol'anticipating barakah from him rather than giving direct 
military benefit to them. 

As concluded earlier, al-Falimbani's birth was approximately in 
the year 1132/1719 and he died in the year 1254/1839, hence, he must 
have lived for about one hundred and twenty two years. Perhaps to 

However, not only al-Falimban! but also several of his contemporaries 
have been reported to have lived to an advanced age. For instance, Shaykh 
Muhammad Arshad b Abd Allah al-Banjari (1122-1227/1710-1812) was 
reported to have lived for one hundred and five years, Shaykh 'Abd al- 
Wahhah as-Siantanl (1120-1239/1708-1824) lived for one hundred and 

twenty years, and the most prolific Jawi author, Shaykh Dawud b. 'Abd 
Allah b. Idris al-Fatani (d. 1263/1846) was reported to have lived for mote 
than one hundred years. Like others, he is described by al-Fadani and 

they lived to such an advanced age, al-Fadani has frequently described 
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AI-FalimbanT's Travels 


In the Archipelago: Kedah, Pattani, Aceh and 
Batavia 

There is no clear account available on Abd as-Samad al-Falimbani's 
travels in his early years in the Archipelago. However, as his grand lather 
Abd al-Jalil was himself a religious teacher who was later appointed as 
the mufti of Kedah, it is highly probable that he himself instructed and 
taught al-Falimbani his rudimentaiy religious knowledge at the early 
stage of his age where he must have been brought from Palcmbang to 
Kedah to live with him. 

Shaghir Abdullah indicates from die traditional narrative of al- 
Falimbani’s life, it was Abd al-Jalil the mufti of Kedah who sent Abd 
as-Samad. Abdal-Qadirand Wan Abd Allah to the ixmilok (traditional 
Islamic learning institutions) in Paltani, namely, Pondok Uendang Daya, 
Pnndok Bendmtg Guchil in Kerisik, Pondok Kuala Bekali, and Pondok 
Semala . 6 * In addition, Abdullah also asserts that during al-Falimbanl's 
early education in Paltani, one of his contemporaries, Dawud b. Abd 
Allah al-Fatani (1176-1263/1763-1846) attended the same pondok 
Unfortunately, after an extensive search I found no evidence to corroborate 
this claim. Moreover, though the two were contemporaneous, it is very 
unlikely that they would have studied together, as Dawud al-Fatani was 
a much younger contemporary to al-Falimbani and not yet even bom 
when al-Falimbani was already in Zabid by the year 1147/1734. 

in the early eighteenth century has revealed no real evidence as to when 
the first pondok of Pattani was founded, or the dates of establishment of 
these schools or any records of their teachers.’ 0 Nevertheless, religious 
schools are essential components in any Muslim town and throughout the 
traditional Muslim world there was always a nexus between the people 

practice among the Jdwi to send their children at a very early age to such 
pondok to learn and acquire the basic Islamic religious knowledge which 
includes Qur’anic recitation (tildwah) with its art of intonation ( tajwid ), 
as well as elements aftawhid,fiqh, no/m (grammar), >nr/(morphology}, 







must have studied at such local institutions apart from studying with his 
grandfather Abd al-Jalil to acquire the basic Islamic knowledge before 
pursuing his studies turthcr in the Islamic learning centres of the Arab 
world. Moreover, from his nisbah al-Ashl discussed earlier, we have also 
concluded that he must have travel led and studied in Aceh, perhaps after 
studying in Kedah and Pattani. Though we do not have exact records 
on these travels, we do know that al-Falimbani must have travelled and 
studied at these local institutions prior to 1147/1734 as we had deduced 
earlier that he was already in Zabid by that year 

Later, alter thirty five years ofsludy and leaching in al-Haramayn; 
thirty years in Mecca and live years in Medina and a sojourn in Zabid, 
Abd as-Samad al-Falimbani together with his Jawi contemporaries 
and friends, including Muhammad Arshad al-Banjari, 'Abd al-Wahhab 
al-Buglsi, and 'Abd ar-Rahman al-Balawi al-Misri, were reported to 
have travelled back to the archipelago. Perhaps this travel back to the 

a brief travel undertaken to visit his family and relatives back home as 
we lind him back in Mecca shortly alter this travel. This journey already 
mentioned earlier, is recorded by Abd ar-Rahman Siddiq b. Muhammad 
Afif al-Jawi al-Banjari (1857-1939) in two places. The first, in the 
genealogical account of his maternal grandfather Arshad al-Banjari and 
his offspring entitled Risalal Shajarah al-Arshadiyah al-Banjariyah. The 
second, in a brief biographical account of al-Falimbani's scholarship and 
travels written on the title page of the Singapore printed edition of his 
lliddyal as-Salikui. Siddiq al-Banjari informs us that his grandfather, 
Arshad al-Banjari, together with Abd as-Samad al-Falimbani, went 
back to the archipelago, first arriving at Penang and then continued on 
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Unfortunately, I have not been able to find any trace of this work. It was 
from Batavia that they separated to return to their homeland; Arshad 
al-Banjan together with 'Abd al-Wahhah al-BuglsI, who later married 
his daughter Shari&h and became his son-in-law, continued to travel to 
Banjar and arrived in Ramadan 1186/November 1772, while Abd as- 
Samad al-Falimbani himself returned to I’alcmbang’ 

Furthermore, we can now confirm the above stated travel as I found 
new evidence to substantiate this. According to the mufli of Batavia, 
'Uthman b. Abd Allah b. 'Aqll b. Yahya al-'Alawi al-RatiiwI (1237- 
1331/1822-1913) in his Tahrir Aqwd al-Adillah, a work he compiled on 
Islamic jurisprudence and evidence on the obligation to face the precise 
direction of Qiblali, he points out that Arshad al-Banjart was requested 
by the 'ultima ' of Batavia, led by 'Abd al-Qahhar, to verify the precise 
direction of the Qiblalt upon his arrival in Batavia on 2RabT' al-Akhir 
1186/3 July 1772. Fatcr, based on his intellectual reasoning from the 
evidence of Islamic jurisprudence and his knowledge on ilm al-falak 
(astronomy), it was agreed that the precise direction of the Qiblah was 
twenty two and a half degrees to the right of the initial direction.’* 

It is highly probable that during his first travel back to I'alemhang 
in 1186/1772, al-Falimbani only stayed for a relatively short period and 
was soon to return back to Mecca. This theory can be supported as I found 
strong evidence to show that he was already back in Mecca by 1187/1773 
when he completed his epistle on jihad entitled \asihat al-Mmlimin 
wa-Tadhkirat al-Mu mlnlii fiFada V al-Jihdtl on the 25 .Tumada al-Ula 
1187/14 August 1773 . Also, pethaps it was his direct observations olYhe 
encroachment of the Dutch in the Archipelago during his home travel 
that inspired him to write his epistle on Jihad. 

The second and last journey ofal-Falimbani back to the Archipelago 
of which we have record is his travel to Kedah. As already discussed 
above, he is reported to have travelled to Kedah to meet Kedah's mufli , 
Abd al-Qadir. Upon his arrival, he was reported to have been invited 
by Tunku Muhammad Sa d and 'Abd al-Qadir to join the jiliatl against 
the Siamese where he was reported to have been killed by the Siamese 
in 1254/1839. It is important to remember that taking into account al- 
Falimbanfs advanced age, it is more likely that rather than being an 
actual participant in lighting, he was present there and was killed when 
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the concerted Siamese attack on Kedah took place. Thus, his second 
journey back to the Archipelago, this time to Kedah instead ofPalcmbang, 
was in fact his last. 

His Visitis to Islamic Learning Centres in the Arab 
World: ZabTd, Mecca, Medina, Jeddah, at-Ta’if, 
Damascus and Egypt 

There is no direct account available on his travels in the Arab world 
during his early life as a scholar The only account thal relates to his 
early travel to Islamic learning centres was from the already mentioned 
Tawilrikli Slhilah. According to this source, it was Abd al-Jalil, the 
mufti of Kedah, who dispatched him and his half brother 'Abd al-Qadir 

Mecca after completing their elementary Islamic religious education in 
Kedah, Pattani and Aceh as mentioned above. Unfortunately, no dates 
or any further information on this is supplied in this source. 

However, by critically examining the list ofal-FalimbanT's known 
teachers as mentioned in various sources, and based on the year of death 
and domicile of these teachers, and other contemporary scholars with 
whom he came into contact, as well as the dates he generally provides 
on completing his works, I was able to deduce his approximate dates of 
travel and sojourns in the Arab world as well as names of various Islamic 

ZabTd, Yahya h Umar Maqbul al-Ahdal Prom the domicile ofYahya 
al-Ahdal, not only do we leant that al-FalimbanT travelled to ZabTd to 
study with him, but we can also deduce that he was already in ZabTd at 
the latest by the year 1147/1734, be lore al-Ahdal's death Another teacher 
of al-FalimbanT in ZabTd was Yahya al-Ahdal's maternal nephew and 
student, Ahmad b. Muhammad b Umar SharifMaqbul al-Ahdal (1109- 
63/1697-I749). 7 'From known biographical details. Ahmad al-Ahdal was 
also an erudite scholar of ZabTd who inherited his uncle's knowledge and 
assumed his leaching activity after his death. Thus, it is very likely that al- 
FalimbanT studied with him after Yahya al-Ahdal’s death Horn 1147/1734 
onwards and perhaps stayed with him till the late 1150s/l 740s. This is 
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highly probable if we take into account the numerous Islamic religious 

liijvir (exegesis of Quranic verses), sciences of hadilh , Imvhid, iistil al- 
ftqli (Principles oflslamic jurisprudence), qawa'idal-ftqh (Maxims of 
Jurispudence), nn/m and n»;/ (grammar and syntax),™ 

It is evident that during his scholarship in Yemen, al-FalimhanT was 
not only able to establish a scholarly connection but later also forged a 
strong teacher-student nexus with Yemeni ulamd ’, especially with the 
al-Ahdal family in Zabtd. 11 Not only did he become the disciple of the 
mufti of Zatrid, Yahya al-Ahdal, and consecutively also his maternal 
nephew and student, Ahmad al-Ahdal, but in later years he also enjoyed a 
respected career as a teacher in Zabld, where his students included among 

of Yahya al-Ahdal It is also important to point out that another mufti 
of Zabld, Sulayman al-Ahdal (1137-97/1724-82) was the son ofYahya 
al-Ahdal and father of' Abd ar-Rahman al-Ahdal respectively Not only 

were appointed as the Shafl'I mufti of Zabld successively. 

Evidently, Sulayman al-Ahdal was contemporaneous to al- 
Falimbani though probably al-Falimbani was slightly older than him. 
As already mentioned, we know that Sulayman al-Ahdal's father and 
son were teacher and student of al-Falimbani respectively, it is therefore 
reasonable to assume that he came into contact with him as well during 
his sojourn in Zabld, especially taking into account the tact that Sulayman 
assumed the official role as the mufti after his father. However, we do not 
possess evidence to show that al-Falimban? formally studied with him or 
instructed him. In any case, we can take it that they were contemporaries 
and most probably friends and fellow scholars. 

Furthermore, from their teacher-student links, it can also be 
observed dial unlike al-Falimbani who studied directly under Yahya 
al-Ahdal, Sulayman al-Ahdal, as he points out, only studied the Qur'an 
directly with his father and received other Islamic sciences by way of 
ijazah from him, since he was only about ten years old when his lather 
died. In addition to Yahya al-Ahdal, both al-Falimbani and Sulayman 
al-Ahdal had mostly studied with the same Arab teachers, including 
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‘Ala* Allah al-Misri, 'Abd Allah b. Ibrahim Mlrghani, Muhammad b. 
Ahmad al-Jawhari and Muhammad b. Ahmad as-Saftarinl *" According 
to al-Kattani, Sulayman al-Ahdal was one of Murtada az-Zabidi’s chief 
teachers in Yemen and the latter included a biographical notice on 
Sulayman in his Aljlyyat as-Samd. On the other hand, Murtada az-Zabidi 
was one of al-Falimbam’s teachers in Egypt, as we will see later. In 

of' Aqib Hasan ad-Din al-Falimbani, who was also, as wc will see later, 

did al-Falimbani have a strong teacher-student nexus with the al-Ahdal 
family, he also constitutes part of the intellectual scholarly network in 
Zabid through his teaching career there. 

evidence that in 1160/1747 he was already studying in Mecca with one 
ofthc prominent Meccan scholars, Salim b. Abd Allah b. Salim al-Basri 
(d. 1160/1747). Salim al-Basri himself was the son of the renowned 
seventeenth cenutiy Meccan muhaddith Abd Allah al-Hasri al-Makki 
(1048-1134/1638-1722), and like his rather was also an authority on 
various Islamic religious disciplines especially in hadllh narrations. 
Unlike the numerous Islamic religious sciences al-Falimbani studied 
with Ahmad al-Ahdal as mentioned earlier, he only studied two works 
with Salim al-Basri, namely Sunan Ihn Mdjah , one of the six major 
canonical collections of hadith , and Ahmad b. al-Flasan al-Jarahardi’s 
(d. 746/1345) Sharp ash-Shdfiytdi, a commentary on a popular work on 
etymology atth-Shaflyah by Ibn al-Hajib (d. 646/1248).*° This perhaps 
indicates that al-Falimbani only studied with Salim al-Basri presumably 
in the last years of his life. 

references to the places and dates which al-Falimbani usually provides 

information on his intellectual life and literary activities. Furthermore, 
the list of his teachers that he often mentions in these works usually 
gives us clear indications as to when he studied with them. For instance, 
from the dale of completion of his first scholarly work, Zahrai al-Murid 
in Mecca in 1178/1765. not only do we learn that he studied with the 
visiting Egyptian professor of al-A/har, Ahmad b. ‘Abd al-Mun'im ad- 






(d 1182/1767), Ahmad b Hasan b ' Abd al-Karim al-Khalidi al-Jawhari 
(d. 1182/1768), Dawud b. Sulayman b. Ahmad al-Kharibtaw! al-Misri 
(d. 1170/1757), and Muhammad Murtada Abd al-Fayd b. Muhammad 
az-Zabldl (d. 1205/1790).“ 

In addition to Zabld and Egypt, based on the evidenec from al- 
Fadani's report, the year of death and domicile of his remaining teachers, 
he also travelled widely in the Arabian Peninsula to study in Mecca, 

Al-Falimbani was reported in general to have studied for thirty live 
years in al-flaramayn ; thirty years in Mecca and five years in Medina.*’ 
From the dates he himself provides, we know that his first three works 
were completed in Mecca between 1178/1765 and 1181/1767, and his 
next dated works were completed between 1187/1773 and 1203/1789, in 

studied in Medina must have been from 1181/1767 to^ 186/1772, before 
his first return journey back to his home country. This assumption is 
further supported by al-Falimhan?'s own works. Among his teachers in 
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1194/1780), who was the Shaft'! mufti of Islamic jurisprudence in the 
City of the Prophet SAW, and the highly venerated eighteenth century 
Sufi master in Medina, Muhammad b. Ahd al-Karim as-Samman (d. 
1189/1775). Furthermore, by carefully examining al-Falimbani's works, 
it is evident that he only studied with as-Samman after 1181/1767, as 
none of his first three works mentioned as-Samman but gave a clear 

On the other hand, all ofhis works written in 1187/1773 and afterwards 

and regarded as an exemplary ‘wallquilt' (pole in the mystical hierarchy 
of saints) ofhis time. 

However, as I will follow with further discussions on his teachers 
information regarding his teachers and his own works, we can highlight 
in addition to his well-known lengthy sojourn in Mecca and Medina. 

AI-FalimbSnT's Characteristic 

It is clear that Abd as-Samad al-Falimban! earned a distinguished 
position as one of the highly revered Jam ulama' in the eighteenth 
century. Not only was he admired by his compatriots, but also by 
his Arab disciples through his teaching careers in Mecca and Zabid. 
Therefore, he must have some distinguished character and distinctive 

extract is that he was a humble man as he always signed himself with 
the modest title, ‘the servant of the poor in Mecca* (khddim at-fuqard'fi 
Mukktdt ) It is a common practice among the traditional Islamic scholars 
and prolessors, particularly those with a Sufi connection, to take pride 
in using modest titles such as ‘servant of knowledge' (khddim al-'ilm), 
"servant of Prophetic traditions* (khddim as-sunnah ), ‘servant of the 
Qur’an* (khddim al-Our ’an), ‘servant of hadilh in the Sacred Precinct of 
Mecca* (khddim al-haditllfi i-haram al-Slakki ), 'servant ofthc scholars* 
C khddim al- ulama *), and so on. 

However, it can be argued that the modest title khddim al-filqard' that 
al-Falimban! assigned to himself possibly tells us ofhis circumstances; 
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( waqfl . This is evident lor instance, in the case of his contemporary, 
Muhammad Arshad al-Banjari, who was sent to study in Mecca by the 
Sultan ol'Banjar. The latter also bought him a house known as 'Barhat 
Banjar* at his own expense." We know that al-Fadani lists among his 
Meccan teachers whom he met and studied with a certain All b. 'Abd 
Allah b, Mahmud b. Arshad b. ‘Abd Allah al-Banjari al-Makki (d. 
1370/1951), obviously a descendant of Arshad al-Banjari. He attended his 
lectures both at al-Masjid al-I.laram and at his residence * Barhat Banjar' 
in the district of ash-Shiimiyyah in Mecca." 

Furthermore, al-Falimbani’s financial condition probably can be 
depicted from his biographical account recorded in the earlier mentioned 
an-Nafas al-Yamdnf. His closest student, Abd ar-Rahman al-Ahdal 
says that "our shaykh did not see any value for this world, and his 
magnanimity and generosity are regarded as a wonder of wondets. One of 
his praiseworthy students (once] asked him for a book to gel the blessing 
ofit, (our Shaykh] admiued him to his private library (khtilnuikniuhihi) 

insisted on him to do so and the student took a number of precious books 

linancially to acquire such books, but this also tells us that his sojourn 
in ZabTd must have been a considerable time, as he managed to collect 
a personal library, or perhaps he travelled with his books. 
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copied one of his works on modality of the Khaim al-Qur Yin (completion 
of reading of the entire Qur’an), particularly on Wednesday afternoon, 
entitled Kayfiyyat Khaim Yawm ar-Rabu' fi Waqt at-Ayr? 7 The poem 
reads as follows: 


yudunu ni'matahu ma li-ayyamu da imatun 
Continuous blessing as long as days last 
aid ‘l-ladhfqad aid fakhran aid ' l-haladi 
l r pon he who has excelled in honour over this city (Mecca) 
ash-Shaykh 'AM as-Samad qad 'azza jdnibuhu 
Shaykh ' Abd as-Samad who became highly respected 
bi 'l-'ilmi wa 'l-hilmiwa 7 ihsaniwa ‘l-madadi 
With knowledge, forbearance, charity and assistance 
muldzim al-Haraml al-Makkidd imatan 
Constantly devoting himself in al-Hardm Mosque 
yatufu bi 'l-bajti wa ‘l-arkdni mujtahidi 
Circumambulating the Ka’bah and its comers with diligence 


Likewise to the five daily prayers he is devoted 

Joining the congregational prayers consistently evening and morning 
yahujju fikulli 'dmin faysd yaqta uhu 
Yearly performing the Hajj without fail 

This is everlasting happiness and eternal guidance 

To the love of the Family of the Prophet SAW he always adhere 

Allah yar dhu min su ‘in wa-min nakadi 

May Allah safeguard him from evil and fractiousness 

Ash-Shaykh AM as-Samad Idzdla fim'amm 

May Shaykh Abd a$-§amad thrive in blessed bounty 


wa-man yu ddihiJTsti ’in wa-fi ia 'abut 

And may whoever antagonizes him fall in hardship and exhaustion 
wa-fi bald’in wa-fi hammin wa-min nakadi 
And in adversity, solicitude and fractiousness 
muhibbu ali ‘n-nabl la/ala murtaqiyyan” 

In his love of the Prophet’s SAW family may he continue to ascent 
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And may whoever opposes him fall in solicitude and 
yd Shaykh 'Abd as-Samad abshir bi-khayrat 
O Shaykh Abd as-Samad re joice with the tidings of blessing 

In this World and in die Hereafter, w ith lasting felicity 

And may happiness continue upon your children 
J'adum wa-'ishfihand 'ayshin wafiraghadi 
So live continuously with happiness and in abundance 
alayka minni saldman da 7 man ahadi 
Upon you my lasting salutation without end 

As long as black [ink| is written on white [paper] 

Finally, in addition to being widely known as a Sufi scholar, it 
is clear that, as a jurist, al-Falimbani adhered to the Shaft'! Madhhab , 
and was a follower of the Ash'arite School of Islamic theology. This is 
evident from one of his own writings as he describes himself as “ Abd 

mostly known as a Sufi scholar because of his great interest in Sufism 
for which he devoted most of his writings, particularly studying and 
teaching al-GhazSli’s writings especially his Ihyd' l'him ad-din and 
Bidayal al-Hiddyah. He was also a faqih (jurist) as he authored at least 
two works specifically on fiqh, in addition to the numerous masa'll 
fiqhiyyah (questions tin jurisprudence) in his other writings. Perhaps this 
is why al-Fadani also refers to al-Falimbani as the manifold old scholar 
and the old or long-lived jurist; ‘al-‘Allamah al-Mu'ammar ash-Shaykh 
Abd as-Samad’ and as ‘al-Faq!h al-Mu'ammar Abd as-Samad. " 1 

Endnotes 


The transliteration of his nisbah "al-Falimbani" is recorded in modem 
works with different spellings, namely al-Palimbanl. al-Palembanl. ul- 
Filimbanl, al-Falembanl. al-Felimhanl, etc. This word is derived from the 
Arabicized form, in a similar way that Aceh is spelt as Ash! in Arabic. 
Padang as Fadan. Langkat as Lankal. Lampong as Lamlun. etc. 
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MSFB 1004, foil. 

Zabld is a town on Yemen’s western costal plain. The town, named after 

Yemen from the 13 ,h to the 15* century and a renowned centre of Islamic 
learning. Its standing is attested not only in local histories but also in 
local historical memor> r today as the local drivers, according to Feener 
still shout out: "Zatnd, madlnat at- 'ulamd *' < Zabld, City of the Scholars!) 

Islam in Indonesia." pp. 131-2. According to Ahd al-Fattah Abu Ghuddah, 
the family of al-Ahdal in the City of Zabld, Yemen, is a house of ancient 
knowledge inherited from it merits and in particular the science of the 
Qur an. Hadith. Fiqh and Fatwa that it became renowned, and during 
his first visit to Zabld in 1398 1977. one of his Yemeni teachers said "If 
you need to ask any question on fiqh. you should knock at the door of 
the house of al-Ahdal and you will get the answer." The City- of Zabld 
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